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Now that the holdings of a large number of public collections of 
Armenian manuscripts can be accessed by fairly detailed catalogues, it is 
perhaps time to focus more intently on documenting the many codices 
still in private libraries and introducing their contents into the public 
domain. Although the latter tend to derive from a comparatively late 
period, like the one here described, they often reveal material of signifi- 
cant importance to scholarship. Often they serve to reinforce the text 
critical dictum that, in attempting to evaluate a given manuscript’s rela- 
tive purity as a witness, its own date is of much less moment than that of 
its exemplar. This in turn highlights the arbitrariness of applying upper 
chronological limits in selecting manuscripts for an edition in order to 
reduce the amount of collation to be undertaken before gaining a pre- 
liminary sense of the development of the work’s transmission history as 
a whole!. 


Physical Description 


The manuscript is bound in light brown leather on boards. The front 
cover features an outer margin drawn with three stilus incisions on the 
outer side and two on the inner, intersecting at the corners. Inside these 
borders a recurrent fleur de lys motif is stamped. The diagonals of the 
central rectangle are drawn and a cross marking the mid points of the 
four sides as well as a diamond figure in the center. The fleur de lys 
motif recurs in the center and at the corners of the various geometrical 
designs. The upper section of the spine has worn away revealing the 

! For the role of a fifteenth and sixteenth century manuscripts in preserving portions 


of the original translation of the Armenian version of the biblical book of Daniel, see 
Сож, 1992, рр. 419-420. 
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stitching below by which the quires are attached to the wood blocks. The 
back cover replicates the overall pattern of the front, except that the cen- 
tral space is occupied by a central rectangle also bordered by three 
incised lines. This encloses a set of two trefoil palmettes one on top of 
the other in the lower and upper portion of the rectangle with two fleur 
de lys motifs in the center reproducing a cruciform shape. In the center 
are four small punched designs in a cruciform flanked on either side by 
a fleur de lys. On the front and back are three holes, which would origi- 
nally have supported thongs and studs for a clasp to secure the book. 
The back cover retains remnants of what would have been a flap pro- 
tecting the exposed outer rim of the folios. The binding has raised end- 
bands in typical fashion and chevron stiching at the top and bottom 
shaded in white, black, and red. The portion immediately adjacent to the 
spine has been left uncolored, while the first section of red shading is 
bordered in black ink. The outer edges of the folios are colored in red. 
The manuscript’s external dimensions are 20.8 x 15.2 x 6.4 cm. 

On the inside front cover a fleur de lys stamp adorns the outer corners 
of the leather binding which wraps round the woodblock. Underneath 
are cloth doublures with a recurring band pattern. The first, third, and 
fifth share a dark blue ground superimposed with portions of dark brown 
and feature a circle with a red ground inscribed with a cross, the lines 
being drawn in black and yellow. This is flanked by two sets of cruci- 
form floral petals on either side, one above the other. Parallel with the 
large cross is a stylized tree motif in the neutral unpainted fabric extend- 
ing along the horizontal axis with seven red fruit with yellow shading. 
The second and fourth bands represent a floral scroll drawn in black 
against a neutral background with series of seven leaves filled in moss 
green enclosing large red quardefoil flowers opened wide to reveal a 
central circle, the center and surrounds of which are marked with a white 
dot design. Two torn blank paper flyleaves are preserved inside the back 
cover. The verso of the second has been lightly stained from the bands 
of the adjacent doublures. The recto of the first has been scribbled on in 
pencil to produce a crude figure of intersecting lines. There are no fly- 
leaves in front. 

The codex comprises 355 folios of glazed paper whose dimensions are 
19.9 x 15.2 cm, structured in one column of writing surrounded by the 
following margins: inner 1.6, outer 4, upper 1.8, and lower 3.7 cm. Folios 
236v. and 237 have been left blank, while a line in pencil on f.237v. has 
been drawn at some later point. Though the standard of twenty-one lines 
for writing per page and the edges of the textblock have been incised by 
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stilus, the scribe frequently extends the text beyond the right hand border 
marking the end of the line. The script employed is regular bolorgir 
involving the normal range of abbreviations and penned in black ink with 
red and magenta for rubrics. An abbreviated title of the current work is 
provided in the bottom margin as a reader’s aid. Moreover, the right hand 
corner of the margin affords a catchword to facilitate the later process of 
collating and binding the folios and now corroborate instances where 
folios have been lost. The manuscript also features a sign to indicate syl- 
labic division at the lineturn. Certain phrases and passages are indicated 
by a marginal sign, as on f. 48v. where, according to the Pauline injunc- 
tion, it is recommended not to comdemn those who imbibe a little wine 
because of bodily infirmity. Marginal corrections, often highlighted by 
characteristic signs, are visible on ff. 5 r., 7r., 49v., 53v., 61У., 66v., 84v., 
87v., 100r., 105r., 107v., 108r., 109v., 115v., 117r., 121r., 127r., 135v., 
146r.., 169v., 170v., 175r., 178r., 192r., 197v., 198r., 202v., 216v., 217r., 
225v., 227r., 249r., 250v., 261r., 269r.-v., 271r., 273r., 281r., 284r., 
285v., 303r., 310r., 313r., 336r., 337r., 340v. Additionally, three small 
circles are visible in outer margin of f. 189r. and one circle on ff. 131r., 
f. 132r., 207r., 217r., 220r., 276v., 295r., 305v., 307v., and 324v. On f. 
50r. where the end of the section coincides with the bottom of the page 
the text is gradually tapered, providing a neat solution to the space prob- 
lem. Similarly, the script of the bottom line on f. 151r. is artistically elab- 
orated. On f. 127r. there is a later marginal gloss in thick dark notrgir 
explaining the translitterated Greek term olympiad in terms of a leap 
year. Intermittently some of the pages have been numbered in pencil on 
the lower outer margin (e.g. ff. 4, 5, 12, 13, etc.). 

The folios are gathered into thirty quires signed by letters of the 
Armenian alphabet in the normal sequence and mainly composed of 
twelve folios. As the opening and closing folios of a manuscript are 
most liable to damage, it is no surprise that currently the first and last 
quires adduce only ten folios. In the first case, since there is no quire sig- 
nature on f. Ir. and по loss of text, it must be supposed that two folios 
have fallen out at the beginning. Similarly, as the final scribal colophon 
ends apruptly in mid-word at the bottom of f. 355v., it is likely that two 
folios have been lost at the conclusion of the book. 

The twentieth quire, as preserved, witnesses eleven folios. Its second 
folio has become detached and is affixed by two pieces of scotchtape. 
Since the text seems intact, it is likely that the parallel folio has fallen 
out between the penultimate and final folios of the quire as presently 
constituted and would have been blank like the final folio in the quire. 
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In general the manuscript is very well preserved. There are only minor 
traces of red smudging on the inner margin of f. 17v. and finger marks 
on the outer margin of ff. 19r, 87r., and 265. Discoloration is discernible 
on ff. 37-38, 79r. 93-96 and in the outer margins of ff. 193v., 300-308 
and 352-355, as well as red discoloration in the outer margin of ff. 333- 
334. The lower right corner of f.1 has been torn and other slight tears are 
visible on the outer margin of ff. 12, 130, 166, 221, and 346 as well as 
on the upper outer margin of f. 143. It seems that a rectangular piece of 
paper had been affixed to the lower margin of f.3 and subsequently 
removed, leading to the removal of top layer of paper. Moth damage can 
be noted on ff. 300-308, and 352-355. 


Contents 
A) St. Cyril of Jerusalem’s Catechetical Lectures 


1) superscription: none. List of contents of the lectures in order? 

folios: 1r-2v. 

incipit: І пупийй! піідшутиудЕшії шпш $ hl. Шш [pu рр шпітр 
1 6pniummg] бі. 


desinit: f. 2v. Uju ші йш үй] пп h tippu h цпци шш] qni fè nianu uri 
Inm пишут [д Ешй: чур Ешц[шпшпиј Еттишуїшупу: Pupn- 
qiuj шп шуйтирі пр [ Ôl pnn fò [uh шпур Б/ пишу і: 


2) superscription: путай phum [dE [mh] : unu $ hi пп Еш hh рр 
шпітр БІ птишу/ (ії битта: 

folios: f. 3r-6v. 

incipit: Шош pn p йи hinuha putug нпр ур 5/Ешпій übpn| 
B[funu] hf В пришти! р m. 


desinit: Qh іш Аш туши buh bhu Curánpu щш иш. h hu {шр І! 
щширі qf Lm] hl] mnb[ u] iu qui fun bhi fig Піни: 


? Although the base manuscript of the 1832 printed edition Vienna Mkhitarist MS 273 
includes a similar list on ff. 1г.-2у., this is absent from the edition, which in several 
details departs from the manuscript’s textual form. On this, see TASEAN, 1895, pp. 692- 
694. 

3 Cf. CYRIL OF JERUSALEM, 1832, р. 1, and GIFFORD, 1995, p. 6. 
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3) superscription: Чпупиїћ шутирітпуії h tippu lı пишт {ший 
шушУиирпдЕшії ГА тут: Tm Вушу: 

folios: f. 6v.-16v. 

incipit: Quip eun Li йир ГА ші іші ёш L ufun прищ: ? 


desinit: 4 qqbygnp Чорт hib шд} npi.njl Ul unm on], 5ГЕшпій 
übpn| B[funu] hf В приштпи! р. gh bôu bh фшпр h широ jui [unl 
ушшип tify ціні: 5 


4) superscription: Un sm li phoum[d E шї] Ері. шишувш| {ший 
ришт: [ші 
folios: 17r.-25v. 


incipit: Пущи рії [їр lı ghouugt Ету" 

desinit: атп {Биш ушінуиїші fq kyngu шиш) тут: Tm 
üliquig : 

ӨШ иштідп h 2опі 5ГЕшпії übpn| g[ [mmu] P[p[mnnu]p: Lou 
{шр І: щширі ші lı qui unb qui unblihug Пані: З 


5) superscription: Unsnili підшут|дЕ шї] en pnr ші ал 
Машу шаші funpépany шишубшу 

folios: 25v.-42v.. 

incipit: 9шішу bu fu id fr supine [0 hu пі ридпудНиї: ? 


desinit: бЕріішипри шрашій "ilu ujuuiljugh. gnp щшшршитви | L h 
Абаш 5/Ешпій бра] B[funu] hf В пришти |. інш {шр lı ujuun [n. 
qui fun tube qui fun ify Uti: 19 


6) superscription: Unsm li phum [dE шї] Фарр Ч ший Luru- 
innj: 

folios: 43г.-50г. 

incipit: 9npujhu]i ujuun [n. фшпшу uu aby Шиштшід 4H 


desinit: при Ер {шр [Д цортуд|нії h dfn S[Eun]h übpn| вити! 
В пришти! р qui dunbuliu qui unb Ut: Е 


4 Cf. CYRIL OF JERUSALEM, 1832, р. 7, апа GIFFORD, 1995, p. 7. 
5 Cf. Ibid., р. 9, and GIFFORD, р. 8. 

6 Cf. Ibid., p. 27, and GIFFORD, p. 13, n.1. 

7 Cf. Ibid., p. 29, and GIFFORD, p. 14. 

8 Cf. Ibid., p. 43, and GIFFORD, р. 18. 

? Cf. Ibid., p. 45, and GIFFORD, p. 19. 

10 Cf. Ibid., р. 72, and GIFFORD, p. 28. 

!! Cf. Ibid., p. 74, and GIFFORD, p. 29. 

12 Cf. Ibid., p. 86, and GIFFORD, p. 32. 
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7) superscription: пути лідшут|дЕЇ шї] Чеп р: d ший ше 
Lou fofumhini [o Euh: 

folios: 50r.-69r. 

incipit: Оп& Еш Ё Ufummu] db шп in[ kun] h übpn| вити! ВІ приз 
innu fi... i 


desinit: Guuinunnlu | {шашип (зіс) h dfn in[ bun] h übpn| g[ [unu [| 
В пришти h інш iun p qui fun btu Пани: Е 


8) superscription: Unsm li phum [d E[ шї] h 2щрп. 
folios: 69r.-75r. 
incipit: Up {ший Шиштідп йш&дшї foliis [d Euh E 


desinit: Up qukp ршрішу уршрршрп: 0 bur Шпріпути uir [pu пп 
[їшї L phlpuqgp : lı шрашішиілти шршиці ФшпшуЁр брош Бу 
quip puipni[d kubik Ері: Lou iun p m 16 


9) superscription: Unsm li phum [d E[ ші] т. |26 np] р уш йшүшүй. 
folios: 75у. - 78r. 
incipit: Р Gurunnu[nj шішр [Г шишттш|д: H 


desinit: Un SLE] p urb bony Пшріршуру пп шай йвдшівд qu purlisl ju 
Чпнипшипрішуи. шіріш[ші" ппт пу qay fohi: Ge quj qh ший quiü[L- 
huh] h thunp h щшишрі шобішішурі! ајр ш] fh ifunp Й ишпи. 
qui dunbuihu рш рит рау шїї: Е 


10) superscription: путай phum |2 ші] РШ Ерпрр: дшрирріяі! Ейр 


h bphph: 
folios: 78r.- 85v. 
incipit: ІЛшриїйншит шор тшш nik p iU unnu] ò шій E: 13 


desinit: шітщш ши жідшірр оп иуи iU итти] lı шируби: Appl qp 
йд Ей gnpà p рп ш[ p. пш bli ph] [hs рійшитти|9 Emá]p up[ mph ]p: 
qh інш фшпр ГА щшшрі lı бвдЧшувузтудрІ h] шүй l імп: 20 


13 Cf. CYRIL OF JERUSALEM, 1832, р. 88, and GIFFORD, 1995, p. 33. 

14 Cf. Ibid., р. 120, and GIFFORD, р. 43. 

15 Cf. Ibid., р. 124, and GIFFORD, р. 44. 

16 Cf. Ibid., p. 135, and GIFFORD, р. 47. 

17 Cf. Ibid., р. 137, and GIFFORD, р. 48. 

18 Cf. Ibid., p. 142, and GIFFORD, p. 50. The textual variations between our manuscript 

and the printed edition are most striking in this example. 
19 Cf. Ibid., р. 144, and GIFFORD, р. 51. 
20 Cf. Ibid., p. 157, and GIFFORD, p. 58. 
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11) superscription: І пупийї! підшут9ЕЇ шїї]. quiu пп ший: b. h uf ш[ р 
8 рити В пришт (и: 

folios: 86r.-95v. 

incipit: ПІР guru h uf Шишттшід дщії! шівішііші |: Е 


desinit: qh шу op mkugkh ціни tun тшй Ul unmin]y: Шуай lı 
йш [Д уши шйи q [m] [И шЁй[щ: Ша: 22 


12) superscription: Unsm li phum [dE шї] dui: h шц} {шишип | 
рийрії пр ший мії Шиштідп бршдрії пр h 2опі дійші: 

folios: 96r.-106 г. 

incipit: Uju n[p]u[ Lu] чі упр h F[pfumn]ub g[fum]u тиші upduli 
E”? 


desinit: при І: urn ушу ші ph ш Euh], qh luu ijuun p, uuu [n. lı 
qopnıfèhl ch] h abn Zmpnjh Ulplp[n]j ші 1 fiom І: qui dunlauhu 
үшин Uti: 28 


13) superscription: Yaga підшут|дЕЇ шї] dp: Цишувш| щі пп 
ü[ ш/пййшуши ії. І: йшрриуші: 

folios: 106r.-124r. 

incipit: (тир ипрп{дЕ [ mh] h gguiuinnid E[ шїї]... 


desinit: 4 127197 і п/у ш] Шиштшід. һ іп) plu] Fg fg fh рі дтп: 
ш фшпр h щиип[п. juni [unl рш рабу ath: 


14) superscription: Unsm li phum [dE [mh] : h fu sé [us] pt. h pu- 
ПЕ m] jh. bL jupngk[ u] jh: 

folios: 124r.-145r. 

incipit: Пшрдийр uppnfèk[ шї] Iu [d night Elbghg[in]qu Lh ші ішуі] 
цлрдр В пришти! ph e 


desinit: b. пп mnu plug hi ашу" туит. Luth pà. шу {шр qui fun abe 
Цін: 26 


15) superscription: Чпзпийй! [homm [dE ші]: Өшй пп ушш. h 
йЕпвупу" JEphp unt: 


21 Cf. CYRIL OF JERUSALEM, 1832, р. 159, and GIFFORD, 1995, p. 59. 
22 Cf. Ibid., р. 177, and GIFFORD, p. 63. 
23 Cf. Ibid., р. 180, and GIFFORD, p. 64. 
24 Cf. Ibid., p. 199, and GIFFORD, p. 71. 
25 Cf. Ibid., p. 200, апа GIFFORD, p. 82. 
26 Cf. Ibid., p. 232, and GIFFORD, p. 93. 
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folios: 145м.-160г. 
incipit: Пушіи р БЇппшшү ] à, 1 утшр|дшушрпр uü[ kik] p[ fut]... ш 


desinit: muuu fih Lu h йшй р рії. упри Lin [hà Шиштиід: tU du 
iun p lı щшшрі її ушарилбшіш ушити ціни: 28 


16) superscription: Unsnli піідшупцдЕшії: d [m]u[h] шй qp ши. Uji 
np ушуп [ {шпор punky qôknkuju [Д qh bhputi fhu n 

folios: f. 160v.-177r. 

incipit: Oii niuinli В пришти | щштібії p. lı ng uh Hf yh”? 


desinit: qh шушу Ўт |дЕші) р ши (sic) un[m] 9f І m ]g[ mn ]pph 
quip pui m Jd ff vh] à dunulih|: qp йш l [ Ай b[n] p[w] {шр 
Ul unmón],. U[mp]p Zmpuni[h lbi" qui рилвішіш уши fig 
Uti: 30 


17) superscription: Чпутийїћ [homm [dE [ uh] : bL h uf 2m U[ mp]p. np 
[uoulg unu h ші pyl u] plub: 

folios: 177v.-192 v. 

incipit: Сітрер &nghnpp бу ш пари wy funny Ер: qh |[u]u[h] дтриції 
Ul pl pln] бшпвиут р ujunnuid : Е 


desinit: шй шї aby il шршиці Caghnph Eplhuenph щшрціор. інш 
{шр ГА щшшрі ршицфилвшіш qui О] Uti: 22 


18) superscription: Yaga [homm |2 шї]: d ший Zmpn[l Ulplp[ n]j 
ійшуптрр: 

folios: 192v.-211r. 

incipit: Шу junu ріш/й [ши unu Чшут|дЕ ши] ЧІ ш/иГи! дтриціії 
Ulplp[ n] j... З 


desinit: quiim [Ohl i] h F[ppumn]u B[fum]u h S[tp йЁп. при lı 
[ші І: дтритії Uppni iun p доп ur 1 qui fun ube ушити 
Ushi : 34 


27 Cf. CYRIL OF JERUSALEM, 1832, p. 234, and GIFFORD, 1995, p. 94. 
Cf. Ibid., p. 271, and GIFFORD, p. 103. 
Cf. Ibid., p. 274, and GIFFORD, p. 104. 
Cf. Ibid., p. 300, and GIFFORD, p. 114. 
Cf. Ibid., p. 303, and GIFFORD, p. 115. 
P 
P 
P 


ш ш шы у у 
ою = © © о 


Cf. Ibid., р. 334, and GIFFORD, р. 123. 
Cf. Ibid., р. 336, and GIFFORD, р. 124. 
Cf. Ibid., р. 363, and GIFFORD, p. 133. 
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19) superscription: Unsm li phum [dE шї]: d [u]u[h] ту АЛШ 
Еруу 

folios: 211v.-231r. 

incipit: Uquiiuun p (sic) ш йшй] ршпщпрди [dE [mh] $ qnpuli Juipni- 
шй]: 3 


desinit: р pubu Lh Шпріпутщи puppu: Qh ітрш Ер фі ш/пр lı щшш]п. h 
Аш $[Ешп]ї übpn| 8Пити! h В пришти!р. Шуай І: ù fiyin l ршарилвішіш 
үшин U ith: ?6 


20) superscription: q mupp u[ n] p[ n] jh Чї Б птишу Біб Lu jpu- 
ujkinfi: Пр h 460 utnuwy: б! па чрутшіпи пп Smau Iasfup: 9f 
folios: 231r.-233r. 

incipit: Өш пш Чпшпшї1црЁш| шрршур. n.n u[ n] p[ n] jh Чпшпшінуі- 
шітир [п Чи h unp purus pkh Cpu bat. 


desinit: Бі Чоршупц shu, І: ПЕіприйш рі ш] р. І: uy [uw] infis U[mp]p Zmpn[h 
пп уш шип] gin lpupni d hl hi] u бер: Яні ш] ibl m] np upuin fu. h üfu. I 
шо йшй] Бп (414 шї]. ud и p [m]i[ Бш] уш] ЕІ 
шй: 


21) Colophon of the Exemplar 

superscription: Buyin fof ph [PE pgaqugy: Qh щи І opt ful fi ипррії pak 
dol m] ті m] l[m]p[ m]h шп[ш] g[ n] qp [npo 

Folios: 233v.-236r. 

incipit: Фшпр шшр шїї. qulpgphuinpugu ицршіћ: 


desinit: 4 pron shou P[p[mnnu] h фури übpn: Gow l plu іні рії! 
доп lı 2mp nju iun p шүй lı брош І: qui рилвшіш qui fun bhi ру Usti: 3 


B) Eti8é’s ‘Teaching,’ i.e. his discourses on Christ's Passion 


1) superscription: ЧУшррищвшт)др/ ch] Ul pl pla] jh биј) піру Ч mp- 
uiu lanh pum 8 mf Lubin Шип: h Q uppum putu S[ Eun] i übpn| 
g[funwu]p P[p[nnnu]p: *? 


35 Cf. CYRIL OF JERUSALEM, 1832, р. 365, and GIFFORD, 1995, р. 134. 

36 Cf. Ibid., р. 395, and GIFFORD, р. 143. 

37 For the text of the life see the appendix. 

38 Cf. [YovsEP'EAN], 1951, col. 593. The editor has transcribed the colophon of the 
exemplar from Matenadaran MS 666, a near contemporary codex to ours copied in Bjni 
in 1708-9. For a transcription from Matenadaran MS 975, the twelfth century exemplar, 
see MAT'EVOSYAN, 1988, pp. 281-283. 

39 Cf. Ibid., col. 596. 

40 Cf. ELISE, 1859, p. 240, and THOMSON, 2000, p.25. 
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The teaching of St. Еһёё the select Teacher according to John the 
Beloved: On the Passion of Our Lord Jesus Christ. 

folios: f. 238r.-273v. 

incipit: ба шпит Ёр дшрийшішії pig Fup hard hrbu ühp uis 


desinit: U [uiliguihu jh ups ГА иур. 2op ГА прп l Zmpnh иррпр 
npn iun. p ud à l ушципёшћіи уши Uti?! 


2) superscription: прі блр) h пй Шпрітупі: 
Folios: 273м.-290г. 
Incipit: Шут та иг} І fd pubu mnu pkyny gnp mul: 2 


desinit: uj no ulli pkul Ofupu ипи} йш] bap: Һи йр Igupyp 
їшїп Й йшй ш]пир h Ёпјшшпи вити h Stp йЁп. пп. {шр 
qui junluliu Uti: З 


3) no superscription: 

folios: 290r.-312v. 

incipit: blu ший 8ши) шп шприц: Шушт pun! (290м.) pin fè шїї І 
йЕдшшпай [uin uumpzp: ^ 


desinit: І bf fir тутр. тшрАшу upd ul [fg feu дәр щшрціфії упр 
піприй ng Еһ Ер пітшишії шуш ип phi Ёпішшпир Uum ónj übpn[" np L 


оп Иш pln 2ор І: Uni pp Zmpnjh. qui unl qui unb lu шій? 


4) по superscription: 

folios: 312v. -329г. 

incipit: Up ui Lu uuum fig үпү шит Là: puilujh Jnpd uid ушур Stp h 
üt? шуцвришуі! [ inui sop Enun ту ph {иш пу р' інішітвуші 
шпі шій ШЕШ ГА ШАЛП „е 


^! Cf. Бы&, 1859, p. 274, and Тномѕом, 2000, p.67. The doxology and the textual 
division it introduces is absent from the edition. 

42 Cf. ELISE, 1859, p. 274, and THOMSON, 2000, p.67. The edition lacks the super- 
scription. 

43 Cf. Eri$&, 1859, р. 291, and Тномѕом, 2000, p.90. The edition lacks the doxology 
with its preparatory sentence. In addition, the editors mark the ending of a textual subdi- 
vision a few lines earlier at the discussion of the piercing of Christ's side on the cross. 

44 Cf. Eris&, 1859, р. 291, and THOMSON, 2000, p.90. Consonant with the previous 
note, the paragraph division is different in the edition. 

45 Cf. Бы&, 1859, p. 313, and Тномѕом, 2000, p.119. There is по doxology and a 
slightly different paragraph division in the edition. 

46 Cf. ELISE, 1859, p. 313, and Тномѕом, 2000, p.119. 
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desinit: (шити lı uuu l pga ШАЛ рші q [A fr: Uu [ii ph 


Elbnhghp «шішишуіупу fp Врришти h Stp dep. npmá iuunp Й чорт fu 
шүй її ушарилбшіш uli: 


5) no superscription: 

folios: 329r.-333v. 

incipit: Pupàkuj hug ушйн шц 8 рити quii hp шуш pinu 
[png ane 

desinit: ыш йип hkj А туит. dutubky h [mil unlanlugh 
[тишти]. Р В припи 8 рити h Stp Ер. пп фшпр щши[и. ГА 
gopn fit qui dunluliu ушити Пані: a? 


6) no superscription: 

folios: 333v.-355r. 

incipit: Upp mnurkj guju Ніші) I: ЕІ onu Shphpuging. ng ший! 
L uripiid uibs jf йд} onim. ui mpnyh. ушт h unuiidlp : 9? 


desinit: blu р оріЕшір дор Нілу. Фшпийціує р души purin Fui aby 


up punc i h щуршіц илиш: {ший Pppumnuf Uumndny übpn| 
щшшт : ріт прпиї Фор. ГА «тра! uppnj {шр І! (sup lin) щшш[и. 
ші lı fiom. І: qui fun bute qui fun bhi fig. Usk: >! 


Scribal Colophons 


1) f. 2 at bottom of page following the list of contents of St. Cyril’s cat- 
echeses: 


Отпр Subp пшртінищіії lı qup uin uid] uri £u j[ psy Ee] ші! бер іш пу 
т[ш]ћ q Uk puuinp I m] [n] hl hln] ui” ушпшуп ипррі. 1 ohf 
n] qui йпррії shku hp р P[pþumn]u uu sia: [if fu. ші пу. 1.6.0.5. - 
nili gpl ції: 


47 Cf. Бы, 1859, р. 328, and THomson, 2000, p.139. Here the manuscript’s sectional 
division coincides with that of the printed edition. 

48 Cf. ELISE, 1859, p. 328, and THOMSON, 2000, p.140. 

4 Cf. ЕНЗЕ, 1859, p. 333, and THOMSON, 2000, p.145. The doxology is not attested by 
the edition and the following textual division indicates merely the opening of a new para- 
graph. 

50 Cf. EŁIŠĒ, 1859, р. 333, and Тномѕом, 2000, p.145. 

5! Cf. EŁIŠĒ, 1859, p. 354, and Тномѕом, 2000, p.173. 

?? The scribe regularly embellishes the abbreviated form of this term by adding char- 
acteristic loops above each of the letters. 


60 S.P. COWE 


Commemorate in Christ, I beseech [you], our most blessed chief teacher 
and honorable patriarch of Armenia, the Catholicos Alek'sandr, the 
patron of this [book], and his parents. It was written in the year of the 
Armenian era 1157 [= A.D. 1708]. 


2) F. 16v. at the conclusion of the second catechesis. 


Ол puuinp hlu] P[a] g[ p] упий ЧЕсштип ш[дпппту u[ mp]p ЬЗбршдіш 
Зои рр Suppunpuyy шпор h прити jnjuii ріши фо" ту ubg- 
horp шї. Qh ті детівпшіт шфуті l {ш шцшйо p uin uit bui Eu 
gpl. i[[ m] [8] Пошти Отип Руту: ГА типу ТЕЛІП ob[n]g[m]g 
[Їп]. h i| ul nid шуш [ЕЁ] pn[ E] p [n] g i[[m]pg[ m] u[ E] mm[p9 ]E [mh] 
Руту h {ишш В пришти [| Ul unm n]: 


I beseech all to commemorate before Christ, the hope of all, our patri- 
arch and great chief teacher Alek'sandr, catholicos of the illustrious see 
of Holy Efmiacin, with your pure imaculate prayers, who come across 
this [book]. For having received [the exemplar] with most fervent love 
and desire, he had it copied as a memorial to his soul and the souls of 
both his parents for the delight of those studying his teaching to the 
glory of Christ God. 


3) F. 42 v. at the bottom of the page, after the conclusion of the fourth 
catechesis. 


Олоішибт l qapuiutp gobo пшрпйшщипї І душі nudi muabplp Suh і 
&шуп[ш]щ[Ешї йЁп. qU gf ришіну hlu] [a] gl h] hla] ий шї йш үй] 
uty’ qupnilpluákà. l p"uuhunnjy u[ n] p[ n] ] l дор uid nnnu u[mp]p 
ЬОдршдішу. quinum ni quiu шві sht шп F[ppumn]u. шш п 
йкишЕррпії р" І! &шїиүщгтр' ГА шц! р йшй ша п] dl l lnl 
(£. 43r.) -ganj ibpli [2 hli] h В пришти ; ppl st йш npn 
ibl m] np: 


I beseech you to commemorate before Christ in this assembly the patron 
[of this book], our feast-loving and book-loving great chief teacher and 
honorable and blessed hierarch Alek'sandr, Catholicos of All Armeni- 
ans, of the holy and great see of Holy Efmiacin, abode of the seraphim 
and radiant in stature, O initiates and you who encounter it, and implore 
extension of his life and the salvation of his soul from Christ our Savior, 
to whom glory... 
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4) Е. 50r. at mid-page after the fifth catechesis. 


Q9dlbouZurum ЇЙ дршрі Сшишитирірії б[ш]п[ ш] jh В пришти ||: Q Uqk- 
ришінут fu] [n] gl B] hln] ий ші йш jh] ujang) — quinumn] u[ mp]p 
шшпри урби 9рр | В рришп]и uu sia: 


Commemorate in Christ the good and loyal servant of Christ of great 
faith, Alek'sandr, Catholicos of All Armenians, the patron of this holy 
book, I beseech [you]. 


5) F. 78r. at the conclusion of the eighth catechesis. 


Quinugny ГА h іти uon quud бт} ртупшитшйри. OáLo ЧУшрашціті! 
ГА pun ply рі ш uli juny bint ükp qU qf ришіну li m]pd[n]g[ h] [a] ий 
u[p]p[ n]j lı дәр un[m] p[k] [m] l[ m] uio nnn| u[mp]p ЬЗб|шдіші: 
Шш уров Lutik pà тїї діоди р: Un St] p url bu lju}. п ші 
тір hnpn| Орр. ГА ЧІ m] ти uk] тр пирушијршпп: 0 [ші]: Б iim] nu 
шЁйши[ mp] p Eppnpne[dE [mh] hi: прпиї {ш {шр qui рилвішіш 
Пані: 


I beseech you to commemorate the patron and publisher of this spiritual 
garden, our great instructor and chosen hierarch Alek'sandr, Catholicos 
of the holy and great apostolic see of Holy Ejmiacin together with both 
his parents before the Lord Almighty, O children of Holy Zion and 
teachers of orthodoxy. To the glory of the all-holy Trinity, to whom is 
due glory for ever. Amen. 


6) F. 85v. at the bottom of the page after the conclusion of the ninth cat- 
echesis 


Qu funn] òu Lnn дртупиштшійри. quang ng ft qU gf pup Llu] jp [uw] - 
wy [Eup] hu ш йшй] шр] h цЕршіпЇ ш] poco tila ud [n]n[n]j 
u[mp]p E dud" йш Фут: шї] Стру ітррії qS[t]p 
mu skyt p. Ny qu yj buy p шійшіті(дЕЇ wh] «пит шпррії шушУві: 


I beseech you who are enchanted with the fragrance of immortality of this 
[book], beseech the Lord for the salvation of the life of the soul of the 
patron of this divinely fragrant bower, Alek'sandr, Patriarch of All Arme- 
nians, from the most illustrious see of Holy Ejmiacin, image of light. 


7) F. 95 v. after the conclusion of the tenth catechesis. 


Зиші u] g[ n] ипррії. qU qb ришіну Й п|цітр inl p h P[pþhþumnn]u 1 6- 
“е 
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Commemorate in Christ Alek'sandr, our spiritual master, the patron of 
this [book]. 


8) F. 116r. after the conclusion of the eleventh catechesis. 


Оишшуп ГА h ти шдої u[ mp]p ûunn й ри qU gf pup u[mp]p 
haf PE] al [In] шш] uag’ ply бодр уві h 
В пришп]и uu sie gàkg: 

I beseech you to commemorate in Christ the patron and publisher of this 


holy book, Alek'sandr, holy Catholicos of All Armenians, together with 
both his parents. 


9) F. 124r. in mid page after the conclusion of the twelfth catechesis. 


Quin[ m] g[ n] gh шпррії q Uk ришїиүп hlu] d [n] gf [п] uh йш] lı ihphn- 
Beseech the Only-Begotten Son born of the Virgin for the life of the 


patron of this [book], Catholicos Alek'sandr, and the salvation of his 
soul. 


10) F. 145r. after the conclusion of the thirteenth catechesis. 


Unugl-f P[p]umnn]u U [umn] d, p уушішушіи Luy puru kin [ri übpn| 
in[ ui] hi. q Ugh puuinp lif m] d ал hln] ups : lı {Ёш р р/ш( E]- 
Шу: Suh Ушйшцй. ГА шрашій шш шіилшп пишпуир І! ші |дшпшії 
щишішур. ГА Jhpliibug up puipni[d шір phun Еп9шір шүпшщ[Ё] ший 
[шиш шві: 

Say, “Christ God, remit the iniquities of the patriarch of our house, the 
catholicos Alek'sandr, and save him from the eternal torments and make 
him worthy of Your immaterial light and unfading crowns and count 
him with the blessed patriarchs in Your kingdom of heaven. 


11) F. 160r. after the conclusion of the fourteenth catechesis. 


Uquiolà ши buh gpf bpgnqug" gqjunmgug уріприйотцу 1 у{шуёуоџир. 
шішщшп ұшіАтуи ушиб ubiju fò І: шіщирлву ib uif іх. [Д guju- 
innui] ur gq hun pry burs okp qU qf ришійут hlu] d [n] ql B] п] ий ші k- 
інший) ши] дирп/рішбвії Шпиці! U[mp]p [9ршдішу: U'u pap 
шпор в шп ИШ wu Sot op ћишЕшућ h ршрдпійш ШАШ 1 Luy- 
gig p qh шиши phun шпш f) Буші uiu mi p h fi uud guj- 
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шпЕші а] ш] упрдшії ші hinpunifibinnip bapngky ушршршди: І: 
uióunb|h {шпор ушририрі І: щиші Ey qu[ mp] ри І: ulph ju uini ui 
Im: [hn ітирії: І: qukp Lujp [uo] u| lin] u qU gf pup quinuigor шїЇиїш- 
Lun bust Grin рпушитшійри: І: В пришти [| {шр шу fp] nf bu] iu 
шй: 


I beseech all of you, readers, listeners, receivers, and those who delight 
in this inexhaustible treasury of our invincible and unassailable philoso- 
pher and honorable patriarch, Alek'sandr, Catholicos of All the Armeni- 
ans of the see of Holy Ejmiacin, abode of the seraphim, to commemorate 
[him] with pure prayers before the One seated at the right hand of the 
Father in the height of heaven and implore that it should befall him to 
meet Him with the clouds at His second coming, when He comes to 
renew and refurbish creation and adorn it with ineffable glory and crown 
the saints and those who love His name, that with them [He might 
crown] our hierarch Atek‘sandr, too, the patron of this bower emitting 
the fragrance of immortality. And to Christ [be] glory forever. Amen. 


12) F. 176r. at the conclusion of the fifteenth catechesis. 


Обід тшртішщ[] wh. І: ущшштші[ u] i дш у шщі kin] i ükp (sup lin) 
qU yf pup hlu] а/д p]y[n]ut ш ій ung. [Eufin ш[#ппп| 
u[mp]p ЬЗбршдіші: Jnpnj pu uiu. h ши шдвші ці qu[ mp] p 
цийдшитійш. пп ши пути phóoum |2 ші]: Ny шуш [ЕЁ] pinku іні рії! 
ЧІ ші pg[ m] щі тт 101 ш]: Uo р Gui gb р [ F[pfumn]ut 
Ul unnin],. Guihuhy Z[m]jp[ m] ці E] три übpn| йиш шіприй guj- 
шпЕші фури: І: gnuupáuh phpljpulio p дах uini] р ліні! шпш f 
in[ bun] h оди Й hi ш] ibl ші пр: 


O you who have studied his teaching, implore Christ God in prayer [for] 
our great chief teacher and honorable patriarch, Alek'sandr, Catholicos 
of All the Armenians, of the most glorious see of Holy Ejmiacin, at 
whose behest this holy treasury was published, which is called Call to 
Devotion, that our hierarch would share in the Savior’s second coming 
and fly with the clouds to meet the Lord in the air with joyful elation. 
And to Him [be] glory... 


13) F. 211r. after the conclusion of the seventeenth catechesis. 

Uñkhugop u[mp]p бт: ug gnghnp шіри Ер. ГА guy unr! 
(f. 211v.) -huki ші ці Еши qU gf ришіну hlu] d [n] g[ ЦІ n]u ші[Е- 
huh] ung ГА шри піцрићшрші рпийр хїпршу тит ГА iuipülini. h 
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{ишш uüblmu[np]p bppnprm 2 wh], hh щшрдшіи ш йшй] ти]]ш- 
ihun 4uuin[ ш|уЇЕ/Ї п] lı Річ фі ші пр: 

Almighty Holy Spirit, save our spiritual lord and honorable patriarch 
Atek‘sandr, Catholicos of All the Armenians, and make [him] a recepta- 


cle of Your grace in spirit and flesh to the glory of the all-holy Trinity 
and the boast of all orthodox Christians. And to You [be] glory... 


14) Е. 236r. after the conclusion of the colophon of the exemplar: 


Put рї чут L ши пр find Egli: 


This is the end of Cyril’s discourses. 


15) Е. 273 v. after the conclusion of Elisé’s first discourse. 


Uquiolà ушшш h il upunt шишдЁ#. В пришт/и Шпипти уд: pay 
g pulig uii тшту u[n]p[ ш/: qU gl puuinp Иш] n] gl b] [n] up. ilh: 
I beseech everyone, say from your whole heart, “Christ God, remit the 
iniquities of Catholicos Alek'sandr, the patron of this [book].” 


16) F. 355r. after Elise's concluding doxology. 
Ч hp. Сітріор Ё приштир: 
The end. By the grace of Christ. 


17) Е. 355v. the main colophon now incomplete. 
Un [hs дшітупийй lı Iro m] ті m] тий ШП шп щшудшп ph [tk pgaquy: 


Фшпр шіБіпицоррії. h mhupugu доршупідурії Чорт: |0 [ші], ù hu pnih 
Ішитирви | шівіши| пип|р Epp np] ри [ [0] E[ wh] h. ho о бршшішішії 
ш[шппиш] дт|0ЕЇ шї [й. дор l Пррлі Й 2Ї піц пу/й Ulp] p[ n]j- пп h 
ent h inim [ofl ii] [шд пш bli jh] wp [ua] p[ u] ди. l уйбу [шй цорш- 
gag h quii «шипіу! цурдшур ghppu quiu. ФЕріївпшійр и} q4pma- 
ші [m] jh g&nghnp. шешп dbpdl qgUugtpawhap «п/піишщібшті np fh 
{ишш whkyfh in[E] рт [ [9] 6 ши] ш[иштш [Хт [016 ші | пп. {ш ЕЕ 
ibl m] n.p шу рт Em ] lu iih: 


Бі mupp шуш щ[ш] q [u] muho p" ПЕ dur ppunpuyy шло|дрір' quat- 
штур. ГА Epub þh phunplu upuinnil р; lı ш[шппиш ]дш&шёп| ші[Е- 
ій) ii| m 9] E[ шї] upd [m] hun nplw[h. u[mp]p l pu £nbinnph! h 
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шпршдші! пшртішщ[ b] тії йЕр. h уббд Ишт] шиши ujang Uyt- 
ришінут hlu] а/д hln] ub: упра царі тшу ш йшй] u[ n] p[ n]g 
h шоїтирийрт [9 ] hli] шіушщштр шпшіц &шіёршішупу of риш bn E 
lj[m]m[m]p[ ЕД п] цлойш in[ E] ртішішіш. & ші kiui] u[p]p[ n] y: 
Gu h mjin гшпшЁш]. lı plulq[n] à шуршшиішіи lpbp. l шит l шінр 
Ет. omnid]. npnlil pni" lı шідирді- 


May this be a brief note and commemoration to illustrious readers. 


Glory to the almighty, the strengthener of the weak in power, to the per- 
fect all-holy Trinity and united divinity, Father, Son, and Holy Spirit, 
who brought into existence all creation out of non-existence and even 
strengthened us and brought to term this delectable book that was com- 
manded with fervent love by our spiritual lord, Alek'sandr, the archpas- 
tor to the glory of the uncreated lordship of the Godhead, to whom is 
due glory forever. Amen. 


And now, I beseech [you] with pleas to commemorate in your luminous 
prayers our all-praised and blessed, chosen, honorable and God-pleasing 
holy and excellent rhetor, worthy of all laud, our chief teacher and great 
ecclesiast of the Armenians, the Catholicos Alek'sandr, who is found 
most laudable in celebrating all the saints, conducting the dominical 
feasts and those of all the saints promptly one after the other without 
growing weary. Moreover, content with this, he bore many labors, trav- 
eling here and there searching and rousing... 


Illumination 


The most elaborate artistic treatment in this religious anthology is 
devoted to the opening of St. Cyril's catecheses, which is marked by a 
small rectangular headpiece on f. 3 r., extending slightly below the upper 
margin. Above a stylized trefoil at each end flanks a central floral vase. 
The ground of the rectangle is neutral, enclosing a smaller rectangle with 
diagonals drawn in a weave pattern and accented by a small cube drawn 
at each corner. Inside is depicted a latticework floral design with trefoil 
flowers. The whole is drawn in magenta in harmony with the marginal 
palmette. The title opens with a larger initial shaded in magenta, while 
the second initial is in red. The four lines occupied by the title are each 
marked by three small bright red dots. The text begins with an ornitho- 
graph ayb initial. The first line is penned in large magenta bolorgir and 
the second line in large red bolorgir. The related marginal features the 
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letter ayb in its central lozenge indicating the first lecture. This arrange- 
ment is then replicated in a simpler fashion at the opening of the subse- 
quent chapters. 

Thus in the list of St. Cyril’s lectures (ff.1-2) the first line of text 
appears in red, the second in magenta and the third in red. Meanwhile, 
the initials of the various paragraphs alternate in red and blue. The three 
lines of title of the second catechesis (ff.6v.—7r.) are written in black, 
each word highlighted by three red dots. The first line of text opens with 
a large magenta initial, while the first line appears in magenta, the sec- 
ond in red, accompanied by a small marginal palmette. Variations on 
this model are presented by the use of a five-leaf frond marginal on 
f. 25v., а leaf scroll on ff. 96r., 124r., 160v., and 177v., and a six-pointed 
star on f. 145v. Some of the initials, such as that on f. 124r., are 
ornithographs. 

The formulaic opening doxology of the colophon of the exemplar is 
also noteworthy for is special treatment on f. 233v. The text is arranged 
in quasi-poetic form so that the six large repeated initial letters (p‘iwr) 
are in perfect alignment and united into one overarching structure by 
linking the central vertical lines into a single column in red. 

Other colophons are subject to three different treatments: some like 
no. 10 are simply penned in black like the surrounding text, short two- 
line colophons tend to be highlighted by a three black dot motif above 
each word in the text (nos. 4, 9, 15), while longer colophons are distin- 
guished by the three black dot motif above the words in the first line 
alone (nos. 5-8, 13). Colophon no. 8 is also marked by a red initial. 

The subordinate sections of Eli8é’s teaching are characterized by а 
slightly different pattern involving a red initial usually accompanied by 
a cross marginal formed by the intersection of two wavy lines in red or 
black. Variations from this norm include f. 273v. where the title is 
penned in red, a large blue initial opens the first line of magenta, while 
the second appears in red. Similarly, on f. 329r. no marginal marks the 
opening of the new section. 


History of the Manuscript 


Unfortunately, the codex reveals relatively few data concerning its 
origin and none regarding its subsequent history in view of the absence 
of secondary colophons, owners’ stamps, etc. Moreover, as the final 
colophon had not been preserved intact, we do not even know the iden- 
tity of the scribe. The colophon on f. 2 establishes the date of copying as 
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1708 and the patron as being Catholicos Alek‘sandr Jutayec‘i (1706- 
1714). From the fact of his patronage and the repeated honorific titles 
lavished on the Monastery of Ejmiacin, it is probable that this is the 
manuscript’s provenance. 

At some point in the nineteenth century, as far as can be ascertained 
by the Der Boghosian family, the codex entered their manuscript collec- 
tion in Tabriz. That library was dispersed at the beginning of the twenti- 
eth century and a number of items were donated to one of the Armenian 
churches in the city?^. However, this manuscript, along with a few oth- 
ers, was inherited by Hovakim, father of the present owner, who in turn 
passed it on to his son, Mr. Marty Der Boghosian, who has settled in Los 
Angeles, California”. 


Manuscript Typology 


In view of Armenians’ early involvement in pilgrimage to Jerusalem 
in emulation of St. Helena, especially in the aftermath of Constantine’s 
construction program in Palestine, their participation in the expansion of 
the monastic movement in the Judaean desert, and the putative existence 
of a school of translators there, which may be responsible for rendering 
the Jerusalem lectionary around the mid-fifth century, it is easy to com- 
prehend how St. Cyril of Jerusalem’s catechetical lectures, delivered 
around the mid-fourth century, would have been rendered into Armenian 
within a few decades of the author’s death in 386, particularly bearing in 
mind its utility in providing recent converts to the faith with a succinct 
grounding in the central truths of Christianity, clearly a desideratum for 
the extensive missionary activities prosecuted by Mastoc' and his fol- 
lowers, who played such a seminal role in the development of early 
Armenian literature??, Moreover, Ter-Petrosyan’s linguistic investigation 
deomonstrates that in style and expression, the translation exemplifies 
the typical features of early Armenian translation technique>’. A certain 


55 For brief biographical details, see AnjB, vol. 1, р. 108. 

54 For details of these, see MINASEAN, 1983, р. 13. 

55 For the description of another manuscript in Mr. Der Boghosian's collection, see 
Сом 2004. 

56 For a bibliography of the discussion of the dating and circumstances behind a letter 
to the Armenians on church order by Bishop Macarius of Jerusalem, see THOMSON, 1995, 
рр. 68-69. For a survey of early Armenian pilgrimage to Jerusalem, see СОМЕ, 1984, and 
for an early school of translators, see AKINEAN, 1932, pp. 69-73. 

5 TER PETROSYAN, 1981. See also ABELYAN, 1944, p. 96, n. 2 and TER PETROSYAN, 
1992, p. 5. 
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amount of discussion has centered on whether the Vorlage from which it 
derives was Greek ог $упас?®. In this regard it is noteworthy that as yet 
no mainstream Syriac text has come to light, only an incompletely pre- 
served version in Palestinian Christian Aramaic of uncertain date’. 
None of the Armenian manuscripts investigated evinces the introductory 
procatechesis of the Greek, leading some scholars to conclude that it did 
not form part of the initial translation, However, before a detailed 
study the work’s transmission history is undertaken, this judgment may 
be premature. Granted the brief compass of this portion, one cannot dis- 
count the possibility that it was translated, but became damaged and fell 
out of a number of early copies, which acted as protoptypes for many 
later manuscripts, and hence disappeared from our extant witnesses. 
The authenticity of the ascription to St. Cyril of five further mysta- 
gogical lectures given to the newly illuminated during Easter week con- 
cerning the significance of the sacraments of baptism, chrismation, and 
the eucharist has been much debated. Some Greek manuscripts attribute 
them to Cyril’s successor John of Jerusalem, they are not attested among 
the Christian Palestinian fragments, and do not seem to have been trans- 
mitted in Armenian tradition either®!. However, Renoux has published 
an intriguing Armenian text deriving from the fifth mystagogical lecture, 
which, though possessing close affinities with the extant Greek text, 
does not derive directly from it, and is presently found in a very differ- 
ent context relating to the efficacy of prayers offered on behalf of the 
faithful departed?. Clearly the problem requires further investigation. 
The early role of St. Cyril’s catecheses in Armenia as a model sum- 
mation of the central tenets of Christianity is witnessed by their impact 
on the construction of a long discourse entitled the ‘Teaching of St. Gre- 
gory,’ which the saint is to have preached to prepare the Armenian court 
for baptism?. Moreover, their continuing doctrinal significance is evi- 
denced by a series of medieval theological anthologies of patristic 


58 Бог details, see GARITTE, 1963, p. 108, and LYONNET, 1950, p. 111, where it is sug- 
gested that Syriacisms in biblical citations which were harmonized to the form in the 
early Armenian version rather than directly translated from St. Cyril's text may have 
wongly conveyed the impression that the overall text derived from a Syriac matrix. To 
date no thoroughgoing investigation of the relation between the Armenian version and the 
Syriac fragments has been undertaken. The lack of a critical edition of the Greek also 
complicates the question. 

59 For the text, see LAND, 1874, and DUENSING, 1906. 

90 For the Greek text, see PG 33, cols. 331-366. 

61 For a summary of the arguments, see SWAANS, 1942. 

62 See RENOUX, 1972. 

$3 See THOMSON, 1976, рр. liii-Iv and Id., 2000, p. 13. 
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authorities which cite them on issues of Trinitarian and Christological 
dogma, although his testimony is absent from Timothy Aelurus’ refuta- 
tion, which had a salient influence on the development of this kind of 
collection. Among others, one might cite the early seventh century com- 
pilation of the Seal of Faith, Anania Sanahnec‘i’s eleventh century refu- 
tation based on his namesake Anania Narekac'i's work in the tenth, and 
Vardan Aygetkc'i's Root of Faith of the first half of the thirteenth. In 
addition, the saint is often cited over questions regarding the develop- 
ment of the liturgical year and the appointment of appropriate readings 
for the various feasts, which he is credited with having instituted. Fur- 
thermore, although the catecheses were not classified among the nurb 
greank' (subtle writings), which formed the basis of the curriculum at 
the monastic academies, and hence were the subject of most medieval 
Armenian non-scriptural commentaries, nevertheless an allegorical 
commentary has come down to us on his lectures and lections, falsely 
attributed to Grigoris ArSaruni, which was published together with the 
first edition of the Armenian version of St. Cyril’s original®’. Moreover, 


6 See Knik‘ Hawatoy,1914, рр. 22-24, 306-307; ANANIA ЅАМАНМЕСТ, 2000, рр. 255- 
6, 315; VARDAN AYGEKCT, 1998, рр. 269, 340. 

85 See ANANIA SANAHNEC', 2000, pp. 304-306, 312; VARDAN AYGEKC', 1998, 
рр. 247-248, and the discussion of his life in the appendix. See also RENOUX, 1971, p. 95, 
n.l and the additional sources cited there. 

56 For lists of these texts, see ANASYAN, 1959, pp. xli-xliii. See also the writings 
reviewed in Grigor Abasean's Girk' patcarac' (Book of Causes) of the early thirteenth 
century, one of the most important textbooks on the subject (TASEAN, 1895, pp. 213-233). 

87 See CYRIL OF JERUSALEM, 1727-28. According to the printers’ colophon the initia- 
tive to publish the work derived from two deacons, Paron Sahnazar Alverc'i and his 
friend Murat Golt'nac'i, in view of its salutary guidance on faith and ethical conduct. The 
publication of the catecheses rested on a manuscript recently copied by Movses the priest, 
which lacks the fifteenth lecture and beginning of the next as a result of a lacuna in its 
exemplar. The manuscript with the commentary was afforded by a young clergyman 
Yakob, a pupil of the patriarch Yovhannés Kolot. See OSKANYAN, 1988, pp. 274-276. 
This too is apparently incomplete according to POEAREAN, 1971, p. 104. A number of 
other codices of the commentary are extant, e.g. Erevan, Matenadaran MS 1443 (A.D. 
1642), Jerusalem, St. James’ Collection, MSS 965 (A.D. 1697) and 2522 (undated); 
Oxford, Bodleian MS 84 (A.D. 1707). Arsaruni's work, which was commissioned by 
Vahan Kamasarakan in the late seventh century, comments on the lections leading up to 
the celebration of the Nativity before continuing with the cycle of Lenten readings appor- 
tioned on Wednesdays and Fridays and concluding with those of Holy Week. In $16 he 
explicitly indicates that he has decided to exclude the nineteen catechetical lections from 
his present purview (GRIGORIS ARSARUNI, 1964, p. 119). These would have been gathered 
together before those of the regular Lenten cycle in Armenian lectionaries of the time in 
keeping with hagiopolite practice. See RENOUX, 1971, p. 95-99. The anonymous com- 
mentary focuses purely on Lenten readings, combining those designated for catechumens 
(held on Monday, Tuesday, and Thursday) together with those for the faithful (on 
Wednesday and Friday) according to later practice (see RENOUX, 1971, р. 19, n. 42). In 
discussing the former, the author intermittently refers to St. Cyril's interpretations and 
exhortations. 
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the saint’s reception into the Armenian sanctoral is witnessed by the pro- 
vision of a hymn (Sarakan) in honor of his feast day on the second Sun- 
day in Lent, in addition to different recensions of his vita, to which we 
shall return$*. 

Another remarkable testimony to the widespread circulation of St. 
Cyril's catecheses in the early medieval period is the existence of frag- 
ments of diverse uncial manuscripts predating the earliest complete 
extant miniscule witness, Matenadaran MS 975 which was copied in 
Salmosavank* in 1194/5. Of these the oldest and most extensive appears 
to be seventeen folios of a ninth century manuscript commissioned by 
Prince Gurgen Arcruni of Vaspurakan now classified as Matenadaran 
MS 10009. In addition, fragments paleographically dated to the tenth- 
eleventh centuries preserved as flyleaves in later codices have been iden- 
tified in Matenadaran MS 68 of 1383-84 and MS 219 of 146979. Others 
dated to the eleventh-twelfth centuries have been detected in Bodleian 
Library MS 49, while less precisely datable sets of fragments have been 
bound in Matenadaran MS 1890 of A.D. 1172, MS 1183 of the four- 
teenth century, and MS 1289 of the seventeenth century". Initial inves- 
tigation of MS 1000 suggests that the text of these fragments conforms 
more closely to St. Cyril's Greek text than does the 1832 edition of the 
Armenian version based on Vienna Mkhitarist MS 273 of A.D. 1277”. 
Colophonic data suggest that Matenadaran MS 1718 of 1625 is also an 
important textual witness as it was also copied from an old uncial exem- 
plar repaired sequentially in 1049 and 13597. 

In addition to his catechetical lectures, St. Cyril’s letter to Constantius 
II concerning the apparition of the Cross in Jerusalem on May 7, 350 is 
preseved in the Armenian tradition, as well as a number of attributions 
of more doubtful authenticity’. These include homilies on the practice 
of animal sacrifice, on the Presentation in the Temple, the Ascension, 


68 Бог his Xarakan, see AKINEAN/OSKEAN, 1971, р. 160 (Bzommar MS 553, ff. 309v.- 
310). 

69 See K'OLANIYAN, 1960 and САВІТТЕ, 1963. 

7 For more information on these two manuscripts, see EGANYAN, 1984, cols. 277, 
281-282 and 983, 986. 

71 See CONYBEARE, 1918, col. 104. 

7? See K'OLANIYAN, 1960, pp. 225-229 and GarITTE, 1963, рр. 102-107. 

75 See HAKOBYAN, 1978, pp. 166-167. A similar principle may apply to Matenadaran 
MS 663 of 1724, whose scribe Petros Astapatc'i informs us that he bound his own copies 
with those of five other scribes to form the present codex, so that the first section of the 
current codex comprising St. Cyril's catecheses and their commentary was probably 
copied as a separate unit. 

7 See RENOUX, 1971, p. 195 and for an edition of the letter, see CYRIL OF JERUSALEM, 
1727-8, pp. 197-201 and INGLIZIAN, 1964-5. 
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the Holy Spirit, Encaenia, the Holy Cross, оп Сопітійоп and Repen- 
tance, the causes of various feasts, i.e. essential information regarding 
their origin and significance, and an erotapocritic collection of questions 
by Athanasius and answers by Cyril”. 

In view of their significant volume, St. Cyril’s catecheses would 
probably have filled an uncial codex and therefore circulated as a dis- 
tinct unit. This is therefore the likely provenance of the surviving frag- 
ments noted above and the origin of the Cyrilline text in Matenadaran 
MS 1718, which now binds together two different codices copied 
under different circumstances"6. That this also applies to the oldest 
complete textual witness, Matenadaran MS 975 is suggested by the 
scribe Markos' long and imposing colophon at the conclusion of St. 
Cyril's catecheses indicating that it was copied from the exemplar of 
the illustrious scholar Yovhannes Sarkawag (c.1050-1129), who, 
according to his custom, had reestablished an early textual form 
through comparison of several codices and reintroduced this into cir- 
culation. The impression is given thereby that the scribe copied the 
remaining contents from a different source". A few later minuscule 
manuscripts also preserve this primitive documentary type, e.g. Vienna 
Mkhitarist MS 273 ої 1277, Matenadaran MS. 4881 of 1307, MS 4957 
of 1386, and MS 7908 (18" c.). 

With the advent of the more capacious minuscule format, the cate- 
cheses were integrated into various kinds of miscellany, both as a 
complete collection and in smaller selections. A brief review of the 
extant codices demonstrates that in most cases the catacheses still 
occupy first place in these compilations. Sometimes they are coupled 
with other patristic documents or writings by Fathers of the Armenian 
church, e.g. with Gregory of Nyssa's Commentary on Song of Songs 
in Matenadaran MS 4391, or with the sermonary of Grigor Tatewac'i 
in MS 8969 of the same library, and the Adam Book of Arak'el 


75 For these works, see in order the following manuscripts from the Matenadaran col- 
lection in Erevan: 1) MS 1784 (17% c.); 2) MS 2890 of 1718; 3) MS 3107 (17" c.), as 
well as the information in ZARBHANALEAN, 1889, pp. 528-529. 

76 The first portion of the manuscript comprising St. Cyril’s catecheses and letter to 
Constantius II was copied in Jerusalem in 1625 by the scribe Matak‘ia, while the second 
constitutes Samuel Anec‘i’s historical compilation and was copied in the Polish city of 
Kamenitz later in the same century by Nerses Kamenc'i. 

7 The library inventory ої Satmosavank* also appears to lend support to this view, 
indicating two uncial copies of St. Cyril's catecheses and one minuscule in the monastery 
without any indication that the manuscripts are miscellanies containing additional works. 
See XAC'IK VARDAPET, 1913. At the same time, Matenadaran MS 975 also evinces one of 
the oldest extant texts of Eli8é’s discourses. See THOMSON, 2000, р. 6, n. 12. 
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Siwnec'i in Vienna Mkhitarist MS 746. More commonly they are 
found as the first element in more diverse collections of homilies, ser- 
mons, panegyrics, etc. In a much smaller number of cases the catch- 
eses occupy the medial (e.g. Matenadaran MS 992 of 1651) or final 
position in a miscellany (e.g. Matenadaran MS 5572 (18" c.). As 
mentioned above, in a lesser number of cases, individual catecheses 
or a smaller selection form part of a larger compilation, e.g. in the 
homiliaries New Julfa MS 221 of 1651 and Matenadaran MS 4677 
(L3 Я 

As à direct or indirect copy of the oldest complete codex Matenadaran 
975 of 1194/5, which combines St. Cyril’s catecheses with a homily on 
Christ's passion attributed to the early Armenian author Elie, our man- 
uscript, like the other copy of the same examplar, Matenadaran 666 of 
1708/9, represents a very old documentary type’*. Obviously, there is an 
inner affinity between the subject matter of Eli$e's discourse and St. 
Cyril’s catecheses 13 and 14, which also treat the nexus of Christ's cru- 
cifixion, burial, resurrection, and subsequent appearances to the Apos- 
tles. Indeed certain Armenian homiliaries juxtapose passages from these 
two sources as Good Friday readings. Thus, for example, Jerusalem St. 
James’ MS 2807 (18" c.) inserts St. Cyril's account of Jesus’ arraign- 
ment before the high priest (ff. 237r-240r.), immediately followed by 
Etisé’s narrative of Pilate's judgment (ff. 240r.-244v.)”. Moreover, it is 
interesting that both works were designated by the same term of 'teach- 
ing’ (vardapetut‘iwn): the title is explicitly accorded Elise's work in the 
manuscript tradition, while it is applied to St. Cyril’s catecheses in the 
three variants of his life under review in the appendix as well as other 
secondary sources®?, 


78 In this connection, it is significant that the order of the later components in Mate- 
nadaran MS 975 is Eti8é’s discourses followed by St. Cyril’s life, whereas this has been 
reversed in the two copies, presumably to bring the Cyrilline material together in the first 
part of the manuscript. It is noteworthy that Matenadaran MS 666 differs from our man- 
uscript in including prayers against the evil eye as its final component. 

79 For details of the manuscript, see POLAREAN, 1979, pp. 14-24. For the patristic 
narratives, see respectively GIFFORD, 1995, p.85, and Elise, 1859, p. 266 апа THOM- 
SON, 2000, p. 58. Another homiliary, Matenadaran MS 994 of 1409, also evinces cate- 
cheses of St. Cyril along with portions of the history of the Armenian war of the mid- 
fifth century also attributed to Elise. However, in this instance there is no particular 
connection between the texts, which are merely components of a much larger potpour- 
rit. 

80 See ZARBHANALEAN, 1889, p. 528 and CYRIL OF JERUSALEM, 1727-8, р. 9 for simi- 
lar usage by the anonymous commentator. 
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APPENDIX 
Life Of St. Cyril of Jerusalem 


The text of this diplomatic edition represents that of the Der Boghosian 
MS with its original punctuation and sense breaks including secondary 
and erroneous forms: only abbreviations have been resolved in square 
brackets. Variants from the two preceding editions of Bayan and Bihain 
are recorded in the apparatus?!. Only sense variants are noted, not differ- 
ences in orthography or in the use of demonstrative suffixes. Numeration 
of variants marks the lexeme immediately preceding: phrases are enclosed 
by the following ( ) opening and ( ) closing signs. For ease of compari- 
son Bihain's section divisions have been retained. 


81 See BAYAN, 1927, pp. 175-178, and BIHAIN, 1963, pp. 341-348. 
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I. 1 Bunmyput Ч пити при | up puny fr. прп u[ n] p[ n] jh Чпшпшінуі- 
шітир: 9 bp Чї! т h unp puqu pti’ Gnu bib. пирит 
Guunnni|r : 10 5 ІЙ пуд? пишу З ушиттшдщірії" Lhi А hap linulu- 
pubu”. ітіщіи!? l цш йш үй] шрипш рїї &шй&бшри!\! фјурипшушут- 

шї] (ѕіс):1% 3 Һир? дшушипрй numini?! Uphnuh sup” 

1 [шепп li ЈО сир 

шьш fo hf h] i? Ішшппрвуші те? l h Ршу пі уор утуе упир 
Гипшпт[шіт: [2 h[ i] т: 29 Һи Еш її чр шиттшдр/ (f. 231v.) - 
їшшп {шрүшщипп.[д[ Бш] ph Рт пд? щищийдвупіушійт q4hp- 
дптішдтуий : 2% 4 b? прашії 9 ns Ipupung ir! rap. трт? juni? inui. 
upuinunu[u[ u] hype pum updulinyr? Іри"? ріішуі u]h: Pup ns h 
ludum [iplb 92 ui Uummodny (пшійшіший : ? Gang pir? уш[дпп 
Gujpmuplanmi [dE шй]. l Adkninuy ply hir” gino junu ph pulpuli uid nni? 


Lurmbkugh [шш іп/ціші. hr. рор Репи уш п] и[ ш] шррпиш- 
Iuli 9 І: йшіщійтир"! fur uim [д[ ші | рїї: T5] pulpal pref biti 


І щшшітуідриї Bihain ed. — 2 от Bayan ed. — 3 om Bihain ed., Bayan ed. — 4 pr 
h Bayan ed. — 5 pr épdnimdnq Bihain ed., Bayan ed. — 6 + йәр (дшриипррії Bayan 
ed., + дворі шшппишдши[рп 1 ршріцшут [ший Bihain ed. — 7 pr итррі: + {шр- 
пищіт буйшрипт [d kuk Bihain ed. — 8 pum pli Bihain ed. — 9 убрашшцфії Bihain 
ed.: брупшицвоб Bayan ed. — 10 Б untpp . . . пиршушп £ununnni] tr Bihain ed. — 11 
+ [p Bayan ed., Bihain ed. — 12 иип Bihain ed. — 13 mukw, Bayan ed., Bihain ed. 
— 14 + ghpu Bihain ed. — 15 hug + шиптишдшу рі! щшштуфрупіниції Bihain ed. — 16 
пшЁщ [p Bihain ed. — 17 шрп./ (ші. | tr Bayan ed., Bihain ed. — 18 iffy pun- 
шут [duh Bihain ed., Bayan ed. + [п (пит йш ципи д kuk Рішишшијршу 
Bihain ed. — 19 b. Bayan ed., Bihain ed. — 20 Ununulinhinu MS Чпипшіирпи Bihain 
ed.: Члитиіціш Bayan ed. — 21 (|шррпишіші! Bayan ed., Bihain ed. — 22 om Bayan 
ed., Bihain ed. — 23 «Ердтишдії Bihain ed.: pr Chpdmudh ГА h Bayan ed. — 24 ушр]. " 
/kpa.] tr Bihain ed. — 25 ШИ MS ШИЛ Bihain ed. — 26 qaiqquipun шиший 
Bayan ed.: gnugquufuunni [dli шшшилай Bihain ей. — 27 ишіу l Bihain ed.: ишї&їп l 
рг Вауап ed. — 28 mulu үй [Ignis «Ердтішдптиції Вауап ed.: mud jl NU пш 
п&дпшдтушй Bihain ed. — 29 от Bihain ed. — 30 [рї + gung fh qhi phu 
дштиршту Gbplinflinu ph ap Bihain ed. — 31 Ipupl fr Bihain ed. — 32 phupghiduliug 
Bayan ed., Bihain ed. — 33 prh Bihain ed. — 34 ши. тшу ініш Bihain ed. — 35 pun 
updwhtug Bayan ed.: om Bihain ed. — 36 pr h ушуінішіц Bihain ed. — 37 h Bihain 
ed. — 38 om Bihain ed. — 39 Шип./ пш. | tr Bihain ed. — 40 4 luum giu Bayan 
ed.: інитиутушів| + піш Bihain ed. — 41 + брпишицувіїш| upuinp[nup p, IpupoL fr 
тішуүйш[ипратрррӯ пр Eft Cuiliglhi Bayan ed.: + брупшицЕор щшшр{шрц, ріці 
шро шЇ[иїшиш phi. Lot «шіщЕії Bihain ed. — 42 от Bihain ed. — 43 quiu p./ 
ш[дпп.] tr Bihain ed. — 44 «шишір Bayan ed., Bihain ed. — 45 ршйјру Bayan ed. — 
46 Оррпир Вауап ed. — 47 U'wlbhgnup Bayan ed. — 48 upuinph h Lkpànudu йиш 
Bihain ed. 
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Нцтівшіщ Чпрщіуші:  Putigh Epub pa^? шилптшдшурї | іїшиттпі- 
[Furi] ріг hui! ununbj[ ш/щі Ми ршінуийшіцуг? Пмашіїріт ції n]u[ ші. 
rh ui pnliuu]Lu T? їр. l piq uli fd [n p? шүршіт ghi[ n] u[ m] ^r lı 
qpuqniðu р йпушій пирдтушійу qnipgquifunm fè hf ih] : 6 b. buju- 
urn [опр рри иі Оштшішу|.^? Uhuh jinu Чвиш тп? шуби fri 
gung bupfuljnupiuhi. бтишїшїиш. wp pup спуп/вшу дші йшй] Фердпишдті 
дпуп/путийт.) 50), ришт. [bud] pr. l ong буйшрити0 [kuh] p 
qu[ nip] ph Чы (f. 232г.) pihkan? quijd nnnjlrr.. * 63/64 Luu dh? h 
puu pth. ГА h шифішітиції. ГА h Lupun тиші? Ффшпшіщтуд ії: ГА 
rfi ph funn! уш[дпп upunnpfnupigmi ші] : 98 7 pul Epo bik fs? 
Урищірпи. 9 Ёш] фиш[иштш[ші"" трпиш. qhug | Supunh 
рГш[ушр'? l пішуші giu Ufiyfutinu”™ ru puilisliy f up." Ецрипщпи 
Ушрипішу" shou” [opm [0 [шў р: б! ішпе уш[дпп bujfuljnupnuni.- 
ВЕ ші]: " E тити вшити киці? упиршфшп пру піт. ГА 
iupàniugl ціпупрбшуиї. riUphnuf: h ІЛшіпііітир'! dulignjir : 9? 8 бі 
luu? ns qu pop 4 þh упшшіпрёру уш ЕЕ] u[ bu] i : 85 9 Gnpd uio [niu 
d'uiliu£un uini? Ujjal fou. pnppn plgun. vunnu bu pulp" luu fui" 189 
{йиш гршцупиї шіїрприри hept цщриш&шрт?! ging? РО Supunh 
ршщ] ші p: І: Jnd” ушар Ојршйти[® ищшпішуБор: 9 d [m]u[h] 


49 + Чишш Bihain ed.: + шуршит Ufuplq Bayan ed. — 50 quip 0 шўр 
Bayan ed., Bihain ed. — 51 om Bayan ed., Bihain ed. — 52 + 4 Bayan ed., Bihain 
ed. — 53 om Bihain ed. — 54 pulifu p Bihain ed. — 55 om Bayan ed., Bihain ed. — 
56 pr suphi Bayan ed., Bihain ed. — 57 om Bayan ed., Bihain ed. — 58 Ybuwpnfy 
Bayan ed. — 59 а«пуп(путі Bayan ed. — 60 уши 4рпАтшдпушуї Bihain ed. — 
61 om Bayan ed., Bihain ed. — 62 [#пцу Bayan ed., Bihain ed. — 63 ципипрії Yfup./. . . 
уш[дпп.] tr Bihain ed. — 64 pr mi] ui prpuru] ban буйшрипт [d kuk ГА guifun puli 
mappunifnuunni [d ий Bihain ed. — 65 Zupuólug Bayan ed., Bihain ed. — 66 + ш[#пппүй 
и h Bayan ed. — 67 [ipi һиш.] tr Bayan ed., Bihain ed. — 68 + брпшшцін?р Bihain 
ed. — 69 umppli Bihain ed. — 70 чруцпи Bayan ed.: Т Bihain ed. — 71 tr post 
убрпшицувої| Bayan ed.: tr post ghiug Bihain ed. — 72 + чёто Bihain ed. — 
73 Ufþqnubinu Bayan ed.: Ориуцфішіти Bihain ed. — 74 om Bayan ed., Bihain ed. — 
75 + щшшпилу h Bihain ed. — 76 + ціни Bayan ed., Bihain ed. — 77 + тп Bayan ed., 
Bihain ed. — 78 пшпиуші Bihain еа. — 79 Сшититутиці Вауап ed. — 
80 gd gni apg ГА Шшитит| h {шишиши nuppunifuunni д lul Bihain ed. — 81 Ub bhiqauf 
Bayan ed. — 82 f sup uqubgajyh Uppoup L (/шібіщлир Bihain ed. — 83 unpph 
чив + шишип Чшруршщвит 0 md phi Рот] Віһаіп ed. — 84 + упштиуші n] 
qurumu nupgun[nunni [d kuh l Bihain ed. — 85 + h 1и буйшири шиттидшур- 
шт [0ш Bihain ed. — 86 pr & Bayan ed.: fpph Bihain ed. — 87 дшіш. Bayan 
ed. — 88 om Bayan ed.: пришіші Bihain ed. — 89 om Bayan ed.: + fpgph qujumdup 
ршцйшйрп[и]н. Bihain ed. — 90 +h Bayan ed. — 91 om Bihain ed. — 92 pr 4 Bihain 
ed. — 93 + uywatujburp Bayan ed., Bihain ed. — 94 Ufqaumtauf Bayan ed.: 
Up шнш Bihain ed. — 95 om Bayan ed., Bihain ed. 


AN ARMENIAN RELIGIOUS MISCELLANY MANUSCRIPT 79 


ріприйвупуї! яЧчруцііпи.?9 l qh” уршіи прш hept” qunuuujh ju’? 
Gudwpl p" 109 l шр тушуш 9! [ub] інш үте: 102 10 ШЇ Uhuh pou 
pum plug gpofuuii 93 pun ppt. l ришти [6ш] р учр ГА 
gU ugmaulinu. 5 l quid йшй] nupguifuuinul 6 ушрипри! (f. 232v.) 
07 hu * (дшушилрії чбиртрирпи'99 їишпуу уш[дппћ 
Чпшпшінштщојуир. ГА ggm pu Бути! байти рпи ghuphuljnupnui q-Lp- 
Sutil fry: 19 11 Һи u[mp]ph Чи! ушрипри!? rh pubin”? l h 
(шушдшйшті 4 риційшівшу! 15 шішіти и Г[#упишпп{9[ ші | р hkgkupr. 


пу! qniuucunnlgun. lı ng rlan шідфії upd inpin dni [8 [kuh] p ші р 
jj. 197,120 


упцшрувшу: ! 


попиті. 18 ш нирнидшії h phpuh тїр rgdupiguplulpuhi puhu 
p” {шгп Сирт} 22 in[ bun ] й: 123 rh pupnglnyr A l niuni- 
Pepe Ре ршдеп J 
шїп пут (шишшийгті 25 ns quiuiplp : Пе» Eun pal usu 1127 
Cui hig fn ійшрийту hpn: 18 12 Lb? иш У пилшіцуріти ?? l 
mwguinpkug (піршупуї 9! Өпуршіпи: ba уві [п] п[ш] nol? 
шерш ап J [ щі 
Ч.ш]: б. jurn pu і піціш) 83 таз шупшитудріІ i] 95 ишпш рі 
бий u] pl fp] 136 Чшуруй: Шу ішіш puli? gw puli L ppt 
pupápugui З шу? n[p] u[ Lu] ibo, p uliguii!? l прш утійшу- 
im ek [mi] ? шир b[n]g[w]: 13 Б: упрдшії Curb unt. Шиштпшід rh 


96 qupupqau Bayan ed.: qunippli Yfupqau Bihain ed. — 97 im (correct reading) 
Bayan ed., Bihain ed. — 98 шшщ [a fh І Вауап ed. — 99 шпшищіи Вауап ed.: 
уштури fp Bihain ed. — 100 «шішрвуші Bayan ed., Bihain ed. — 101 ns [шйЁ- 
gui Bayan ed. — 102 [uh] інш ns [шиш Bihain ed. — 103 Ge ашіші Bayan ed.: Бі 
щјирді Bihain еа. — 104 -ишіш Bayan ed., Bihain ed. — 105 чОрируішіти Bihain 
ed. — 106 dini[ mpg Bayan ed. — 107 mnu ply fi Bayan ed.: Punua pinky fh 
Bihain ed. — 108 4 Bayan ed., Bihain ed. — 109 pr ушйшрдшїїї Bayan ed., Bihain 
ed. — 110 GE paul play {инш quid nnl Glyph pay Bayan ed.: hE pour play {иш 
уш[дпппућ Фйшірпу уш[дпаћ Uppy pay h puqu ph Ушрипішу Bihain ed. — 
111 Ufupqau Bayan ed. — 112 ушрипрші Bihain еа. — 113 pubu Bayan ed. — 114 h 
Сшушдшіи ГА h guilunu Bihain ed. — 115 рицпиї Вауап ed.: шш придпійи Bihain 
ed. — 116 Р swpsmputu вушу Bayan ed.: om Bihain ed. — 117 pr & Bihain ed. — 
118 шрипікуші Bihain ed. — 119 pubi Bayan ed. — 120 р шйийшрү. | tr Bihain 
ed. — 121 ЕІ Bayan ed:h шир Bihain ed. — 122 -ph Bayan ed. — 123 + h шуш: 
шп Пи Вауап ed.: + шиш. шп ри І піші wird fy fing Bihain ed. — 124 pr fr Bayan 
ed.: om Bihain ed. — 125 om Bayan ed.: qoute пирриіиплу|двшії Bihain ed. — 
126 pr & Bayan ed.: pr брі ур l Bihain ed. — 127 + пу Bayan ed., Bihain ed. — 128 + 
ШИЛ шүу шпшр ЦШишпийд Pagani prb uri Рту Bayan ed., Bihain ed. — 129 om Bayan 
ed., Bihain ed. — 130 Чпитшіціти Bihain ed. — 131 + В приштир Bayan ed., Bihain 
ed. — 132 «Ердпишдпуії Bihain ed. — 133 інш Bayan ed.: + щі Bihain ed. — 
134 wy Bayan ed.: пшшлрі Bihain ed. — 135 ципітидриї Bayan ed., Bihain ed. — 
136 &xdupunmi]d Lui Bayan ed., Bihain ed. — 137 A fpph Bayan ed.: fpph Bihain 
ed. — 138 рицішушії Bihain ed.: guugduig uri ГА Ршрршуші Вауап еа. — 139 иш[шућ 
Bihain ed. — 140 fpph Bayan ed., Bihain ed. — 141 {пу} Bayan ed.: ціїрррі Bihain 
ed. — 142 uri ri Bayan ed.: quii luli Bihain ed. — 143 піни т | kuip Вауап ед. 
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Ершрд quüupup[rsn 101141 шип | пийте: 1 Unu plug ihplyhs турш 
Нут" qu[ unnu] шшш уйді foL пути Ішұшпр.'6 rnp/ (f. 233r.) 
(дшрціїшір ш[иттш][ unm p: ^75 14 tu? Cunnunlaig 9 qud- 
[йшй] El[ b] g[ E] ари nupguifjuunug! Й pupànjy удшушдішіий jugun- 
pouting. | шпшр{ ш]? ущш ршї]пп шідпп: 153 чри? 
а QU bpnflinu ^? [Дип p: Явшіріпи h тени 156 15 
15 7 тшп ції п]и[ ш] щт ас С ГА 5 шрийтірпирій 99 упр шрш 
phigh еапубіїшрил ФпАтшё[ n] g[ m] gi! 9^ 7102 Tqnpniü lr 163 фури Uu- 
штидшрий : 164 16 Һи umpphi чани = уш шуймиці тий Фшішішу 
(зіс). 66 |, шушини [d wl! uiui urn. 98 rh шриприйшут». 169 il ші p- 
ХГ ші рішуршо qui[d nnl 79 b[pnuugt] р. gnp”? шішрташі,рії pun 
шрдші [w]gh rplunpnif [Emi] p! 73 huinniuirr : t4 


У. 1 pis rpuph ГА h [unppirr 79 seu шиЁщ]. шц ш. ШШ 
Ру аршын. 178 rh шип} d l пт: 179 2 тушу Бу 
qoum. ^ 9 у m] pul m] pm OE ші] ту цит. 8! h іпшшапрп ap] i] 
гш йш үй] пиш! u]n d[n]g[ n] fpgkuirr.: 192 3 4185 Пи pui. qui[d nn 
kyl Ми m Jd шй bl poco р ru[mp]ph Чп. q[m]n[m] 9 l 


144 om Bayan ed., Bihain ed. — 145 + mnıpu Bayan ed., Bihain ed. — 146 + 
pphumnukhy Bayan ed., Bihain ed. — 147 рг f^fngnuh Bihain ed. — 148 om Bayan 
ed. — 149 pr 4 Bayan ed., Bihain ed. — 150 ші шу h ипр иш] Bayan ed.: bapoghug 
ГА Ершу Bihain ed. ems: 151 guipunpluuli Bihain ed. === 152 Сшипштёшу цш иші 
Bihain ей. — 153 quid nnn Bihain ed.: quid nnn [шї Bayan ed. — 154 ГАД 
Bayan ed., Bihain ed. — 155 ПЛ [ипи Bayan ed., Bihain ed. — 156 (Пштит ри 
Вауап ed.: Uudnunbuy + qubpulu дшіпу (ГЕдшу &шш] ушіріші туі Віһаіп 
ed. — 157 om Bayan ей. — 158 цуишіпри Bayan ed. — 159 тути «пуп(пуії lpugnjg + 
пр Фпут/вшу h рщ{иппийй шррийтишу шушішщації Bihain ed. — 160 Fuphuljnujnuug 
Bihain ed. — 161 «врдпишдації Вауап ed. — 162 «пубішрипрії (ИЛЛ + qu[uh- 
&ngnuli Uni run щш quf npng Ehh qfjuunpp Bihain ed. — 163 упрпиї [п Вауап 
ed.: om Bihain ed. — 164 +h unippli Ubpulu дшіпу Lu purty bunts ГА щурі! Bayan ed.: + 
ГА Gp haope З ришшурії, Чип Cpa bough ГА VE, funn Шип purg fi, 1, рии 2шупу 
Ubòug: Bihain ed. — 165 Ufupkq Bayan ed., Bihain ed. — 166 рти fj kubg Bayan 
ed., Bihain ed. — 167 om Bayan ed., Bihain ed. — 168 4 Ашішдшіюр Bayan ed. — 
169 шриприйшу Th шушитишішу Вауап ed.: om Bihain ed. — 170 + hp Bihain 
ed. — 171 убртиштії Bihain ed.: [up Bayan ed. — 172 упр Bihain ed. — 173 pr 
Шиштдпу Bayan ed. — 174 інилтурії піш punpa Pb udp Шиштдпу: + IL1-V.1 Оу 
інш шйщ[ш[ рРш]шрш{шрп.[д#®шйр. Ёш l Bihain ed. — 175 рг Bayan ed. — 
176 үшүп р Bihain ed. — 177 obpm][d Euh Bihain ed. — 178 h Pphumnu + putin tig 
ЦЕшішії ИДИШ Bihain ed. — 179 шри ФГ Bayan ed.: от Bihain еа. — 180 + 
unfunttiulut Bayan ed., Bihain ed. — 181 цішуцищіштшіші [пи [ип Bayan ed.: 
Т и hp {шриүшщипшшй + op ший Unsm di [bium [d Euh Bihain ed. — 182 
Bwuliluhig Б0р Bihain ed. — 183 om Bayan ed., Bihain ed. — 184 om Bayan ed., 
Bihain ed. 
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апп ут. 185 шіїш!86 (Тїї h Фшршдшіш.!87 шій Dn: rh Of Luin mou f 
І E: 188 


rb. цоршупідурії. h lpbliuiiup[ ш/ p. І: шуш] ш] и пір/р дтипї np 
putt шип ушшпп [o h[ vh] и bhp: 189 е [ш] ibm] np щшшри h 0619. 
lı үш Ebi | Egbpm fè] E[ шї]. ud l qf Lm] hl] nf Em] f [m] [p] m[E]- 
Шар Uli; 190 


Translation 


The Life of St. Cyril Patriarch of Jerusalem, who [was] from the hea- 
then and not Kiwrakos, who was called Judas. 

In the days of the Emperor Constantius, son of St. Constantine, Cyril 
was from the holy city Jerusalem, orthodox in faith and extremely 
versed? in the divine Old and New Testaments and similarly in all the 
external insights of philosophy. However, the Emperor Constantius went 
astray into Arius’ evil doctrine and cast aside his father’s right confes- 
sion. Still, the blessed Cyril would effectively silence heretics with his 
teaching of divine wisdom. And when they were unable to oppose [him] 
or make a worthy rebuttal, they devised a strategem, yet not of their own 
will, but at God’s command. They installed [him] on the patriarchal 
throne and consecrated him to the apostolic see [so] he would accept 
their will and become an Arian like themselves with Mani’s confession, 
but they were foiled in their expectation. For the blessed one would 
admonish [and] reprove them all the more with his divine wisdom and 
openly anathematize them and place them under a curse. He also 
restored many of them to orthodoxy. Now Satan’s confidant, Acacius of 
Caesaria, Bishop of Palestine, became jealous and convoked all the 
heretical peoples at the emperor’s command and with coercion and not 
in truth to depose St. Cyril from his throne. And they expel him from the 
city and its territories and from the patriarchal patrimony, and he himself 
sat on the patriarchal throne. However, the blessed Cyril went into exile 
from Jerusalem and went to the city of Tarsus. Now Silvanus, Bishop of 


185 ипіррії Чїй}! үшашф ...] tr Bayan ed. — 186 ши Bayan ed., Bihain ed. — 
187 + ушу Bihain ed.: + улпш рі ури уш[дпппућ Bayan ed. — 188 om Bayan ed., 
Bihain ed. — 189 om Bayan ed., Bihain ed. — 190 om Bayan ed.: р ifuunu ‘Pphunnup 
Uuundny übpnj: Bihain ed. 
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Tarsus, а wonderful man, received him with great elation. And he 
installed him on the episcopal throne for him to teach and confirm the 
orthodox people and restore those in error from the blight of Arius and 
Mani and he [Cyril] did he cease illuminating all. When Acacius with 
his noxious creed heard, he was inflamed with Satanic envy and has- 
tened with a large crowd like a demoniac [and] went to the city of Tar- 
sus and harshly reproached Silvanus with threats on account of having 
received Cyril. Yet he [Silvanus] regarded his words as fables and 
refused to listen to him. However, Acacius won over the ruler of the city 
and forcibly sent Cyril and Silvanus and all the orthodox into exile. 
Then the emperor installed Eudoxius on the throne of Constantinople 
and the evil-tongued Eunomius, Bishop of Germanicia, he transferred to 
the throne of Cilicia?, whereas St. Cyril lived in exile, in prison, and in 
persecution for a period of many years in wretchedness. Still he did not 
despair, nor did he permit his soul to descend to Hades disconsolately, 
but continually kept the prophetic passages on his lips, “I endured dili- 
gently for the Lord” and would not cease preaching and teaching the 
right faith. He would not give sleep to his eyes nor repose to his flesh 
until God visited His people**. Then Constantius died and Julian the 
Apostate became emperor and foul Valens after him. And in their days 
they brought severe affliction upon the true witnesses [to the faith]. How- 
ever, though they became exalted like the cedars of Lebanon, still they 
passed on like dust and their days were wasted in vanity. And when it 
pleased God, He removed the impious emperors. He sent as His people's 
savior the God-bestowed emperor Theodosius the Great, which is trans- 
lated as God-given. He confirmed all the churches of the orthdox and 
restored the persecuted from [their] places of exile and directed each to 
his throne — Cyril to Jerusalem, Melitus to Antioch, Eusebius to 
Samosata, and he assigned them as head of the synod of one hundred 
and fifty, which he instituted against the Spirit-assailing heretics, in 
which Gregory the Theologian also [participated]. However, after so 
harsh tortures and afflictions of persecution and exile, St. Cyril 
reclaimed the throne of Jerusalem, whom the unworthy had [previously] 
installed by their worthy selection. 


Having attained a good and advanced old age, he took his repose in 
the kingdom of heaven on March 18", leaving us as a memorial the book 
of his teaching for the illumination of all the orthodox people. And St. 


55 Following the reading of the Bayan edition at n. 110. 
** Following the reading of the Bayan and Bihain editions at n. 128. 
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Cyril held the throne of the bishopric of Jerusalem before and after for 
forty-three years and [he spent] thirty-four years in persecution and alto- 
gether seventy-seven years. 


[Scribal Colophon] 


And to the Strengthener and enlivening and delivering Holy Spirit 
who brought our weakness to the completion, to Him [be] glory [and] 
honor from us and from all existent things. Now and unto ages of ages. 
Amen. 


Notes 


It is clear that our manuscript evinces a few secondary scribal errors, 
such as the assimilation of the pronoun subject into the following object 
in the reading уйш уршіи (п. 97), where the two editions witness the 
original text, the omission of the particle у- perhaps under the influence 
of the final sibilant of the previous word in the comparison (n. 141), and 
use of the post-classical form шіуші for the classical шїї (п.142)8%. 
As we shall see, its shorter readings generally seem an indication of its 
more primitive text type, however in some cases it is obviously the 
result of the widespread copyist's mistake of parablepsis though 
homoeoteleuton. The following are two clear examples of the phenome- 
non: 


l goupuilgni bind finu уёшрипщпий QE pdulilihny : (n. 110) 
QE piuliblny {пиш ущ#ппїй ЕКШШ Вауап ед.: 9дЕрішіфіул/ 


ijui] уш|дпплії Qi pau ріпу ущ#ппй Чит h ршушрі Ушрипіш| 
Bihain ed. 


In the context of Constantius’ episcopal transfers the shorter text lacks 
the information on Eunomius’ new posting, which is preserved by the 
Bayan edition, which the secondary Bihain text further clarifies. 


іти 


Ns Eun pak usury І: Guil [uin ійшриїйт| Im: (бі пш: Чпшпшінуі- 
) 


+ dfilish шуу шршр Шитлішд пуп цішії [ерту Bayan ed., Bihain ed. 


85 Тһе Bayan edition preserves the original form in both cases, while the Bihain edi- 
tion appears secondary. Our manuscript reading is also secondary at nn. 13, 104, and 186. 
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Ps. 131 [LXX] 4-5: (oF mug fni шушд fing (ші) іі) unn pluuiug fing 
[ш hufiqhun Нршішу [ing Ups te min [uj min lp quplih Шиптодпу: 


Luke 7:16 шүу шпшп Шишпішд дтп ppb [ipm 


The balanced phraseology of the first clause is probably modelled on 
the Psalm verse cited above which provides a definite terminus to this 
period of heightened vigilance introduced by the conjunction їй. In 
the life the terminus is defined by divine providential intervention 
dependent on the Lucan text, which serves to interpret the following his- 
torical datum of Constantius' death that led to the accession of the ortho- 
dox emperor Theodosius І, who restored St. Cyril to his see. The shorter 
text, which lacks the second phrase, is therefore secondary, the omission 
occurring through parablepsis from the first instance of the possessive to 
the second. 


At the same time, our manuscript lacks most of the secondary epi- 
thets, which characterize the Bayan and especially the Bihain text. A 
range of these are laudatory, e.g. of the Emperor Constantine (n. 6), 
St. Cyril (nn. 7, 41, 49, 180), and Theodosius (146), while others are 
pejorative, e.g. of the emperors Constantius (n. 5) and Julian (n. 131), 
and other heretics (nn. 30, 48, 56, 82, 103, 109). In addition to these 
readings, which the Bihain text holds in common, it adds a series of fur- 
ther honorific statements in praise of St. Cyril (nn. 64, 69, 75, 83, 84, 85, 
96). Similarly, although our manuscript agrees with the two editions in 
formulating the title and several portions of the life so as to refer to St. 
Cyril anachronistically as patriarch and the see of Jerusalem as a patriar- 
chate, a distinction it only received at the Council of Chalcedon 
(A.D.451), near the conclusion it alone preserves what must be regarded 
as a very early reading describing the see Cyril returned to from exile as 
episcopal ( Пиши qui [Onn Ey [July] т dE [m] Бшш: п. 184), 
Moreover, our manuscript only attests one reading complimentary to Sil- 
vanus, Bishop of Cilicia (n. 74) unrepresented by the two editions. 


Additionally, the Bihain edition contains a number of other secondary 
data clarifying or simplifying the balder, more succinct format preserved 


86 Cf. BIHAIN, 1963, p. 325. The Bihain edition's designation of the work as a pat- 
mut‘iwn (history) rather than a vark‘ (life) in the title seems another secondary feature, 
which is characteristic of the rubrics recurring in Vienna MS 224 as a whole. See ibid., 
p. 341. 
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in our manuscript and the Bayan edition, e.g. nn. 15, 18, 68, 72, 159, 
162, 178, and 187°’. However, the Bihain edition’s largest plus occurs at 
n. 174, where three whole sections appear to have been inserted into the 
older structure of the life, the first relating to the appearance of the cross 
based on information which St. Cyril communicates in his letter to the 
emperor, the second developing the saint’s liturgical role, while the third 
discusses his feast on the second Sunday in Lent and his contribution to 
the development of fasting regulations. Some of the details presented in 
this portion of the text are founded on established Armenian traditions®®. 


A good example of the phenomenon of textual expansion among our 
three witnesses is afforded by n. 123: 


дшірЕрвуп/ шй] ш[Ёшп]її: 
mbuni] +h шиш: шп ри Bayan ed. 
F йиш иш. шп fu І: піші uiui |0 [uj [ing Bihain ed. 


Cf. Ps. 39 [LXX] 2-3: Zuüphpl ya «шірврі УЕшпії l йиш иш. шп fu 
1 піші uiuit [à [uj fring: 


As is clear from the prelude to this reading, the hagiographer is 
clearly citing the Psalter here. It appears that the Bayan text has incor- 
porated the next phrase in order to indicate God’s response to the patient 
expectation of psalmist and saint, which, in typical fashion, has been fur- 
ther elaborated by the Bihain text. 


A similar progression is visible in the life’s reference to Theodosius’ 
convoking the Council of Constantinople in 381 at n. 164: 


papa ГА пи Шиштшдшрші 

Шиттшдшршћ] +h umppli ГҮЛ дшіпу Cur pry Funke l шр Вауап 

ed.: 
th 9 пцтр bug, Чишш bpniuudl dug ГА ЛЕ [итпи 
Шш pug, Ышш дшіпу ІЛЕдшу: Bihain ed. 


Most laconically, our text mentions the major role St. Gregory of 
Nazianzus played there. In contrast, the Bayan edition interpolates 


87 See n. 118 for one of the rare occasions where the Bihain edition witnesses a shorter 
text, albeit here too it appears to be secondary. 
88 For a review, see ibid., pp. 322-339. 
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unhistorical lore regarding the presence of St. Nerses Part'ew, who is 
also achronistically referred to as patriarch of Armenia, when the coun- 
try was still under the jurisdiction of Caesarea? The reference to the 
participation of a later Armenian primate in an ecumenical council 
recalls Aristakés’ attendance at Nicaea”. The Bihain edition in turn 
expands coverage of the council to include other participants. Moreover, 
at n. 156 the latter also refers to St. Nerses as participating in the general 
return from exile under Theodosius. These additions may derive from 
the heightened preoccupation with the role and activities of early leaders 
of the Armenian Church which flourishes by the Cilician period and 
finds expression in the many panegyrics of Vardan Arewelc‘i (c.1200- 
1271)?!. Their presence becomes more comprehensible when we recall 
that Bihain's edition rests on a manuscript of 1428, while the Bayan edi- 
tion does not represent the recension of the Armenian menologium asso- 
ciated with Ter Israel, as stated by the editor, but rather with that of 
Catholicos Grigor Anawarzec‘i (1293-1307). 


However, we must admit that the life’s textual transmission as mani- 
fested in the three witnesses under review is not purely rectilinear, since 
investigation of the substantive variants betrays a much more complex 
interrelation between the documents. That no direct dependency between 
them exists is illustrated by n. 150: 


Lu urn unl uj guru үй Шиши тиш шиш 
(шититішу | шийи ГА ппрбшу Вауап ed.: bapngkig ГА Ершу 
Bihain ed. 


Each witness develops the theme of Theodosius 1’s activities in 
restoring the church with its own nuance”. 


Similarly, although the Bihain edition is dependent on the Bayan 
reading in many instances, there are a number of cases where the current 
Bayan text exhibits doublets combining the forms found in the other two 
witnesses, as at n. 138: 


Шу {ціш рші уїшурић І ррийшіті pupåpuguh ui п|рІщ и) фт 
ui ul 


89 For the tenth century life of St. Nersés, see THOMSON, 1995, p. 152. 

90 See Id., 1976, pp. Ixxi-Ixxiv, 415-417. 

91 See POLAREAN, 1971, рр. 294-299. 

On Anavarzec'i's menologium, see DER NERSESSIAN, 1950. 

See also n. 107 for a similar case of variation between the three witnesses. 
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рирдршушії | рицішушії Bihain ed.: ришцішуші! l ршраршдшії Bayan 
ed. 


Ps. 36 [LXX], v. 35: шви) дшбршрротії il pul pupápugliug при 
gduipu 1решішіт: Шур h ulur no іт, [иіру ГА no утиш. шій іприш: 


Amos 2:9: Apry ршрарпр[и hp ppd peo fics шүр: 
Zepheniah 2:14: Puig Репи qup $ pupåpmph h bap: 
Ps. 91 [LXX], y. 13: при dup, pl L рршншіт риупиїр Eqhyph: 


In typically biblical language the hagiographer portrays the brief 
ascendancy of the Arians before the restoration of orthodoxy, employing 
the metaphor of the cedars of Lebanon. However, two of the Armenian 
witnesses differ as to what the precise plane of comparison subsists in, 
vertical in terms of the tree’s height, or horizontal with regard to the for- 
est’s rapid growth. Scriptural usage representated by the first three 
examples favors the former, though the final reference from the Psalter 
focuses on the latter. The Bayan edition includes both variants, as also at 
nn. 23 and 27. 


As Bihain indicates, there are only a few detailed early sources in 
Greek regarding St. Cyril's life”. At the same time, he remarks that 
most of the personal names and toponyms of the Armenian life have 
been calqued on Greek?*. Above, I indicated that, apart from a few errors 
and secondary readings, the text of our manuscript generally appears 
older and more reliable than that of the two published versions, though a 
comprehensive delineation of its position within the writing's transmis- 
sion history awaits the preparation of a critical edition. In view of this, 
one might speculate on the possibility that the Armenian life was origi- 
nally translated from Greek. Some of our manuscript's readings like the 
one at n. 181 support such a thesis. The word order in the second appo- 
sitional phrase with the preceding genitive case is rather unusual in ordi- 
nary Armenian narrative prose but is more characteristic of more ele- 
vated philosophical modes of discourse, where its presence owes 
something to Greek idiom especially as this was mediated by the Phil- 
hellene translations of Late Antiquity. 


94 See BIHAIN, 1963, pp. 321-322, and HALKIN. 1984, p.225, n. 2099m. None was 
recorded in HALKIN, 1957. 
95 BrHAIN, 1963, р. 325. 
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тушу ВЕ J fount. gy [m ] ppl] [dE шї] іт! gfipu: 


qom] + ршцфилвбіши ші! Bayan ed., Bihain ed. 


ушу... ри) mi] прищ Gere ші! ghpu hp Bayan ed. 
ајри hp i wr rpiup lani ші! + пр ший Yaga phum [ol uh 
Bihain ed. 


Thus, in addition to the honorific epithet ‘eternal’ which the Bayan 
and Bihain editions predicate of the saint’s legacy, they seek to render 
the phrase in question more idiomatic, first by transforming the genitive 
of the abstract term ifupruplinni[d luii into the cognate adjective up- 
пищвишіші, and then by altering the placing of the adjective in the 
nominal phrase and appending a relative clause to concretize the general 
reference to apply specifically to St. Cyril’s catecheses. 


As the colophon of the exemplar in our manuscript regarding the 
scholar Yovhannés Sarkawag’s salutary intervention to restore the text 
of its model to a more accurate pristine state follows the catechetical lec- 
tures, the presumption is that his activities did not extend to the saint’s 
life. At the same time, Satmosavank’, the provenance of the exemplar of 
1194/5, is the sort of learned institution where one could imagine that 
the erudite scribal gloss was incorporated into the title of the life (n. 2) 
to the effect that this Cyril of Jerusalem was of gentile birth and not to 
be confused with Cyriacus called Judas”. The latter figure is also 
recorded in menologia as being a close contemporary bishop of 
Jerusalem who was martyred with his mother Anna under the Emperor 
Julian and is confused with St. Cyril in manuscripts so frequently as to 
warrant the clarificatory note above”. Similarly, as indicated in the Eng- 
lish translation, the final colophon (nn. 189, 190) is extraneous to the 
original text, but was likely inserted by a previous copyist, since it con- 
tains typical scribal clichés about the difficulties of reaching the end of 
their assignment. It is unlikely to derive from the scribe of our manu- 
script, as the latter's typical formulae are rather different. 


96 For the phrase “from the pagans” in other sources related to St. Cyril, see ZARB- 
HANALEAN, 1889, p. 527. 

97 For details, see BIHAIN, 1963, pp. 319-320, HALKIN, 1957, p. 142, and PEETERS, 
1910, pp. 54-55, and for an edition, AKINEAN, 1948. For his tat, see AKINEAN/ 
OSKEAN, 1971, р. 211 (Bzommar MS 694, ff. 97v.-100r.), and for his ganj, see K'ESISEAN, 
1964, p. 134 (Bzommar MS 81, ff. 84v.-85v.). 


